Abstract: This article explores the ways in which older
Introduction -A Czech Study of Masculinities
In spite of a growing interest in the study of gender and gender culture in the countries of the former Eastern Bloc and specifically in the Czech Republic, the majority of research has been devoted to women and to their status both in the past and in the present. Despite the fact that this research perspective has provided scholars with a way to approach problems Republic. Although one work of particular interest is an extensive recent collective volume on masculinities which includes both historical and sociological texts (Svaříčková Slabáková et al. 2012 ), the extremely limited sociological research on masculinities demonstrates a preference for the investigation of young men (Šmídová 1999 Maříková 2007) or focuses on masculinities as affected by state-socialist Czechoslovakia (Vodochodský 2008; Oates-Indruchová 2006 . The prevalent focus on the era of state socialism can be partially explained by the need to come to terms with the communist past in this country in general and is also up to a point the result of efforts by feminist scholars to challenge the myth of emancipation having been a prime concern of communist leaders (Nečasová 2011 (Nečasová , 2014 (Nečasová , 2015 . According to this myth, which has survived up to the present day, Czech women have long enjoyed equality with men and therefore there was no need to reestablish a feminist discourse after the fall of communism. A new perspective being advocated at present by feminist researchers enables a characterisation of the era of 106 state socialism (and primarily the era of late socialism) as a period in which both emancipatory and traditional (patriarchal) discourses of gender relations coexisted. Moreover, emphasising the high moral status of a dissident traditionalist gender discourse, feminist researchers have identified "discursive preconditions for preservation of a strong continual influence of a traditionalist approach towards gender order" (Havelková and OatesIndruchová 2015b: 34) . In other words, the specific configuration of gender relations under communism created space for a revival of traditional patriarchal discourse after the fall of communism.
The aim of this article is to contribute to the debate revolving around the issue of a resurrection of patriarchal gender discourse after the fall of communism, particularly focusing on men and their identity formation. As argued by Oates-Indruchová (2015) , the era of communism contributed to the expansion of the discursive positions of women (with a slight feminist potential), but masculinities, by contrast, faced the restriction of the discursive positions available to socialist men. In contrast to women who had "traditional femininity as a site of refuge and resistance", the state socialist man had nothing, not even traditional masculinity, to attach to (Oates-Indruchová 2012:377) . This "void", she argues, was caused by the dominant state ideology regarding the representation of men as defenders of socialism. Men therefore had no opportunity to choose their identity but were forced into uniformity by identification with the labour force, with socialist citizenship and with their mission as "soldiers and defenders of the 1989 could fill the role, states the author, but this was the case with only an extremely limited number of men) and the need for the participants to construct their biographical narratives. This was not necessarily explicit but also seen in relation to such an ideal subject, someone who was able to "fight against the regime and follow his truth even at the cost of imprisonment, emigration or a threat to his own family" (Vodochodský 2008:148) .
Research aims
The question of interest in this article is the position of men who were born and lived not only during the era of state socialism but also before and after it. Will these men, who were born in the radically different social-political conditions of the period preceding state socialism, in other words the 1920s and 1930s, also have difficulties in positioning themselves towards positive masculine scripts? Will these men also suffer from the "void" of an acceptable masculinity? In general terms, how will these men compose their stories and how could such an act of composition be related to their masculine identities?
As my method of inquiry, I have chosen oral history, understood not merely as a method for gathering data, but as "an active process of creation of meanings" (Portelli 2003: 69) through the recounting of life stories.
People not only remember what happened to them, but also provide meaning for their past recollections by interpreting them. By retelling stories about themselves, they define who they are (Fivush 2008) and inevitably 108 construct themselves in terms of gender relations. If masculinity is not something we have or have been born in, but rather something "constructed in and through discourse" (Edley 2001:191) , oral narratives provide a perfect terrain for exploring a construction of masculine identity.
Methodology
I draw on eight oral narratives for my research. This sample of eight interviews may seem very limited in terms of research value, but given the subjects of the study (older men of an advanced age) and the chosen method of analysis, the small number of interviews does not invalidate the outcomes. This rather small sample of interviews is also in line with the views of John W. Creswell, who argues that it is normal within qualitative research to study just a few individuals or a few cases (Creswell 2011:209) .
The choice of narrators was based on the age of the participants and, obviously, on their health. They had to be at least 80 years of age to be able to talk about their life during the First Czechoslovak Republic and had to be people living in their own homes and taking care of themselves. The initial difficulties of accessing potential participants were eliminated by the employment of a direct access strategy towards them. Six of the men were approached personally face-to-face and another two were recommended by relatives. It is important to add that half of the participants had had only primary education, three had had secondary school education and only one narrator had had a university education. Five of the participants came from rural backgrounds (although not all remained in agricultural jobs throughout their lives) and three were born in an urban setting. Three of the participants were widowers still living in their houses with the families of one of their children, one lived with a female friend, and the rest still lived with their partners. The interviews were held in the participants' homes.
The interviews had two parts. In the first part of the interview, the participants were asked to provide memories of their childhood and youth.
They were encouraged to tell their own story, without the intervention of the interviewer. Already at this stage, the interviewed men deliberately moved on to recount their subsequent lives, with the majority of them talking about their entire lives. In the second part, all the interviewees were asked the same questions if these had not been answered earlier in their narration:
about their father and mother, their spouse, and their image of an ideal man and woman. The aim of these questions was to raise some gender-relevant issues, that is, in the private sphere, but only to the extent that the general direction of the talk remained in the hands of the men being interviewed. are also intended to reflect the content of the aspect. In order to protect the participants' anonymity, pseudonyms have been used in place of real names.
Specificities of oral history methodology
While there are multiple ways to analyse a narrative, as has recently been magnificently documented by Spector-Mersel (2014) , the process appears to be more complicated when one wishes to analyse a narrative My youth was a farming one.
Not all fathers and grandfathers, however, were presented by the participants as masculine role models. Reservations were observed in cases where the participants' fathers did not correspond to the generally accepted hegemonic masculine pattern of the period. Hegemonic masculinity, understood for the purpose of this article as a "culturally exalted pattern of masculinity" (Connell 1995:77) , was associated, in the period of the participants' youth, with strength, endurance, bravery, activity and selfconfidence (Lenderová 2012:238) . If masculinities are multiple and variable, the participants referred exclusively to their hegemonic form and rejected any other forms.
as objectively as possible "how it really was".
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The fathers who served as role models for the participants were "good persons", "good farmers". The narrators valued above all the fact that their fathers were hard-working, that they perfectly understood their jobs (mainly farming) and were experts at it. Joseph, for instance, described in detail how his father used to walk barefoot in the stubble field. He admired him as a child. The masculine image of death, excluding all feminine attributes such as weakness and illness, was another source of esteem: "My father died in bed with a pipe in his mouth. I'll never forget it."
Reservations towards their fathers' masculinities were observed in three cases: such a father could have been seriously physically injured which prevented him from working, unemployed, or heavily dependent on wage labour and therefore poor. The participants presented the masculinity of such fathers as threatening for them and delimited themselves from such models, as depicted in the following extract by David:
I did not admire anything about him… There was no work, so he was at home. He cooked and my mother sewed aprons. And when he finished cooking, he left to go and talk somewhere. And mother had to sew until she had completed ten aprons.
There was nothing to respect about the behaviour of this father, who was unemployed in the period of the economic crises. Unemployment and cooking, a woman's job, were not the activities of a man worthy of his son's respect.
A notable feature is that the participants constructed their identity in relation not only to the masculinity of their fathers but also in relation to current masculine models. They frequently compared their situation as boys with that of today's generation of boys. The narrators emphasised their own 114 persistence and discipline and criticised the weakness of today's boys. The account by David illustrates this position:
I say today that these brats are so spoiled that it is terrible. No discipline. It is bad.
… before each boy had his duties… before the boys were independent. Not like today, they are led by hand, it did not use to be like that. Hard-working rural fathers and grandfathers were described as masculine models for the participants. Such a model was built on discipline, obedience and the physical capacity to cope with hard work (or other difficult conditions), the qualities which they describe as lacking among the present generation of boys.
The participants seemingly point to different masculine models available to the current generation of boys and disagree with them. As documented by feminist researchers (Wagnerová 1995 , Havelková 1999 , under communism the paternalistic state took over the roles previously held by men (particularly their role as breadwinners) and deprived them of key aspects of traditional masculinity. Due to the nationalisation of private property, men lost their independence, and the low wages forced women to seek employment too so that the family could survive; men's power and status diminished significantly.
The concept of the "void of acceptable masculinity" advanced by Libora
Oates-Indruchová offers another explanation for the lower status of men under state socialism. The masculinities ideologically supported by the communist state, such as defenders of socialism or workers in factories,
were not, according to the author, accepted by men, and other positive representations of masculinity were absent (Oates-Indruchová 2006 .
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After the fall of communism, the most likely candidates to fill the "void"
were either the new man of the 1980s, or Connell's hegemonic transnational business masculinity (Connell 2000 , cited in Oates-Indruchová 2012 .
Oates-Indruchová (2012) also, however, advances the idea of the potential of a residual patriarchal discourse to become dominant again after 1989. It is my opinion that the older men, in their narratives about their fathers, were relating to this version of patriarchal discourse, highlighting positive masculine models which came from the period of their youth and were therefore not discredited by the communist regime.
The first aspect is notable for its explicit relation to other men, particularly the participants' fathers and grandfathers. The narrators nevertheless expressed their attachment to only those men who conformed to certain models of masculinity of the period. Men who could not act in a manly way, including those who did "women's jobs" and who could not work "hard", did not represent a suitable masculinity for the participants to emulate. In this way, the accounts of the interviewed men address the dominant masculine ideology of the 1920s and 1930s, at least that prevailing in rural areas.
The Second Aspect

"In the morning, to wake up at five o'clock, and to work till the evening, including Saturdays." (Bohuslav): the relationship to work, particularly hard physical labour
The second aspect revolves around physical labour being part of the masculine world. The interviewed men attributed this kind of work to their fathers (grandfathers) and to themselves when evoking their childhood and youth. The theme of work, however, pervaded their talk. Jobs and work of 116 various kinds formed the backbone of each participant's narrative. For some, work was the only topic they could discuss in detail; for others, work functioned as the most important issue in their lives.
The work the participants referred to most often was hard physical labour and, above all, rural labour. All the interviewees with a rural background emphasised how hard and tough the work of their fathers and themselves was. They talked at length about the need for physical strength to do such work. Peter explained: "I was 14 and I would cut (with a scythe), I was among the mowers, you know? And they were the men, you know?
They were strong."
The position of hard rural labour, however, as a source of positive identification for the participants' masculinities changed over the course of the lives of the interviewees. Beginning with 1948, the year of the communist seizure of power, social conditions in the countryside, practically unchanged hitherto, even during the Second World War, were dramatically altered. Collectivisation liquidated large independent farmers and possession of land above 50 ha per family was forbidden. Many of the large landowners were deported and other smaller ones were forced to join agriculture cooperatives. The obligation of independent farmers to subsidise the state with part of their yearly production, a part which constantly increased, was considered a kind of direct persecution and the means by which independent farming was largely destroyed (Rokosová 2003) .
The participants, coming as they did from traditional farming families, reflected on the long, difficult struggle against collectivisation in their narrations, as demonstrated by Petr's words:
They made the subsidies larger and larger and it was hard to fulfill it then. Then it came, they were persuading us to enter the cooperatives. Some refused, some went of their own accord. For us, it was a liberation, because we were not able to manage. Saturdays, Sundays, we were not aware of their existence. If there was a need, we had to go.
At the end of the 1960s, practically all the remaining independent farmers joined the cooperative farms as employees or escaped to towns. Formerly independent farmers found themselves in a completely different power situation.
In his assessment of his behavior at the time, Petr is uncompromising: "We worked like dogs", "we laboured and we had nothing from it". In response to the devaluation of the labour of independent farmers (the value was transferred to collectivised farmers or to factory workers), confirmed by other research, as described earlier (Vodochodský 2008) .
In general, all the participants highlighted their ability to work, to do something right, to achieve a particular position in their career or to be able to accomplish a task that nobody else had been able to do. Petr emphasised that he could repair things that "nobody in the house was able to repair", even in his old age. Joseph passionately recalled how he managed to "put everything in order" when he joined the cooperative and was made the head of a working group since "such disorder" had prevailed there prior to his joining. Bohuslav insisted on showing his interviewer "vopalky", local hand-woven baskets, as well as the production process, which he had learned on his own during his childhood without any help from his father and which he practises to this day.
The men's connection to the masculine patterns of their youth was highlighted in their references to retirement. David openly commented on his emotions once he heard the news: "I was in some way disappointed; everybody is accustomed to some work and now, suddenly, I was told:
Tomorrow you finish." He went on to explain his conscious rejection of masculine patterns which he saw as traditionally considered suitable for retired people: "And that is what I need, to work. To be in charge of something. If I see, those, listen to those… those men, they talk only about illnesses. And I hate it." His ambivalent position towards "those", whom he is reluctant to call "men", indicates his willingness to hold on to a masculine identity of a tough, hard worker shaped in the period of his youth.
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The second theme presented hard-working rural fathers as the masculinities our narrators had identified with. The common feature is the difficulty and the arduousness of their rural toil, which is not comparable to any of today's work. Even in later periods, the participants expressed their willingness to conform to the masculine models of their youth and to hold on to "work" and their ability to work (to do something well) as a sign of their manliness. My wife was with me, she put up with an awful lot. I cannot imagine why I put her through such difficult things.
The Third Aspect
Sporting activities accompanied by demanding physical effort were presented as a feature of true masculinity, even during the adult lives of the participants. If sport is considered "a central experience of the school years for many boys" (Connell 1983:13) , in the particular circumstances of the communist regime, sports and games were viewed as the only compensation for the loss of key aspects of traditional masculinity (Havelková 1999 (Havelková , Šmídová 1999 ) which was referred to in previous sections.
A notable feature of the interviewed men's discussion of sporting activities, found also in their descriptions of their work activities, is the emphasis on their ability to do these activities well. Mojmir was one of the "good sportsmen" who could do circles on the horizontal bar, something which contributed to attracting his wife. He was a "sports type, in shorts all the time". Jan learned to play chess "quite early", Pavel loved horses and passionately described the way he would ride a horse around their fields.
Analysing the discussion of his participants, Vodochodský (2008) found that in spite of a complicated negotiation identity process, there was a hegemonic masculinity common to all of his interviewees (men born one 121 generation later than our participants). He termed this kind of masculinity the "masculinity of a good craftsman". Our participants might also have subscribed to this kind of masculinity, as expressed by Mojmir:
An ideal man has to be skilful, not be silly, and make an effort to achieve something in the world, so that he means something. I wanted to be such a man and I managed to do so.
Another particular point of this section is the participants' construction of masculinity in relation to aggression. While usually associated with a hegemonic masculinity (Connell and Messerschmidt 2005) , aggression is almost absent from the content of the discussions and the participants did not use, even verbally, any aggressive expressions. Surprisingly, although all the participants described their upbringing as firm and strict, they did not speak of much experience of corporal punishment. This middle-class masculinity, which had to serve as a correct pattern of behaviour, was transferred, however, to the working-class (the middle-class was associated with the bourgeoisie, the enemy of the communist regime).
This former middle-class and now ideologically supported working-class masculinity was defined by "competitiveness, personal ambition, social responsibility and emotional restraint" (Tolson 1987 :39, quoted in OatesIndruchová 2012:365), and was related to work, achievement and moral integrity.
In their construction of masculinities, the interviewed men could, therefore, draw on both models. One had originated in the 19 th century
Biedermeier tradition, while the second was linked to the condemnation of traditional macho-masculinity by the communist regime. Aggression being absent from both models, the participants constructed their masculinities as softer and morally integrated, corresponding to the requirements of middleclass masculinity (although the majority of the participants came from a rural background).
The third aspect is notable for the construction of the men's identities in relation to sport and physical activities. These activities are presented as natural for boys and the emphasis is placed on the abilities of the interviewed men to excel at them. This aspect also relates to middle-class masculinity, considered as ideologically hegemonic during the era of state 123 socialism and marked by an absence of the violence traditionally associated with macho-masculinity.
The Fourth Aspect "Our mother was amazingly caring" (Mojmir): the relationship to women, particularly mothers and spouses
The fourth aspect is based on the assumption that the identity of a particular social subject can be expressed by his relationship to the "others":
"we" use the "others" to define ourselves (Wilkinson and Kitzinger 1996:8) .
The participants in this case described women, particularly their mothers and wives, including their activities, and in contrast to them expressed their own identity.
As stated above, the participants rarely talked about their mothers unprompted. Asked by the interviewer, however, the participants offered Apparently, the duty of Vaclav's grandmother, who spent her life in the household, was not only to look after the house, but also to "help" her husband if there was a need. Of interest here is the lower status of her work; it was only "help", not work worthy of the name. The fact that the grandmother helped her husband is presented as natural by the participant, as is the fact that she followed him to her new home. The role of women as helpmates of their husbands extended, in this participant's discussion, over three generations: his mother helped his father in the shop and his wife helped the interviewed man during his sporting activities when she accompanied him and cooked for him.
Although the narrators presented their mothers as caring and selfsacrificing creatures, when asked to provide more details, they also depicted their mothers' diligence in work and ability to cope with all their duties.
Thus mothers ended up appearing to be much more resilient and autonomous than the stereotyped image of traditional motherhood initially advanced by the participants could have conveyed.
In contrast to their fathers, who were in certain cases depicted as failing to serve as adequate masculine models for their sons, the participants' mothers presented in all cases a correct model of femininity.
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The interviewed men valued their self-sacrifice and their ability to work hard, to do everything in the household and to be an understanding and faithful wife. The same qualities were attributed by the participants to their own wives, in contrast, again, to the young women of today's generation:
My wife came, she knew everything, everything about sewing, about cooking or anything, it was no problem. My wife sewed overalls for kids, they were sold for a huge amount at that time. This kind of wife cannot be lazy like they are today.
Of interest seems to be the fact that the interviewed men, when asked about an ideal man, advocated appropriate behaviour on the part of men towards
women. An ideal man was described as caring towards his family, respectful towards his wife, and generally as a loving, but skilful, diligent and capable person.
On the other hand, an ideal woman was depicted according to the stereotyped image of a housewife: caring for the family, bringing up children, being able to cook and work hard. In addition, a woman "has to tolerate the things which are exclusively masculine" (Vaclav) and "make no reproaches" (Joseph). The interviewed men in the fourth aspect constructed their masculinities in contrast to the femininities of their mothers and wives.
Nevertheless, their depiction of ideal men as loving people who care about the family evokes a Central European Biedermeier tradition and we may think of this feature as a part of the hegemonic masculinity of the time.
The Fifth Aspect "No, I did not work in the kitchen, no. Only outside." (Petr): the relationship to the division of gender roles
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This aspect depicts not only the strict division of gender roles during the period of the participants' childhood and youth which they frequently referred to but also allows us to think about the participants' masculinities as processes, subjected to change over the course of the 20 th century.
This aspect in particular has much to tell us about the value of an oral history interview. While the first four aspects have to do more with the discursive construction of gender, the fifth reflects the way masculinity was performed within a particular story (Peter's story described below).
Although during each process of recollection the past and the present have to be reconciled (the same is true of biographies, memoirs, journals etc.), it is chiefly this perspective, meaning social interaction during an oral history interview, which enables us to follow the process of "composure" (Dawson 1994 :37) in detail. As suggested by Thomson (2004:300) , we "compose" memories which help us feel relatively comfortable with our lives by providing us with a feeling of composure. A story which one can feel comfortable with is often one which relies on a broader cultural understanding, in this case on gender norms generally accepted by and within a society. Some stories are therefore more acceptable for presentation in public than others. In Western culture, to give an example related to our topic, the identity of the hard-working provider is a more comfortable and acceptable position for a man than that of the cuckolded husband (Abrams 2010:68) . We can consequently understand why the interviewed men chose to emphasise stories related to their masculine models, work and physical strength. Nevertheless, as argued by Dawson (1994:37) , by recounting the stories of the past, the narrators also provide a version of the self that can be lived with in relative psychological comfort. There is also a third aspect -a story recounted within an interview process is constructed in relation to the 127 interviewer -in this case to a young female interviewer with in all probability different gender norms from those advocated by the interviewed men.
Oral history (and interviews in general) is particularly important here because it allows us to study how gender is negotiated and produced in The man was the breadwinner, associated with work and a job, and a woman took care of the household. The other participants talked in a similar way about the strict division between gender roles. Girls fetched nettles (for feeding to the domestic poultry), boys took the cattle out to pasture, mothers cooked, fathers worked in the fields. The division of roles was strictly observed and the participants presented themselves as people interested in respecting such a division. In the following extract, Petr argues about boys'
and girls' duties which were, apparently exceptionally, contested by his mother:
Here came the order, mother says: "You go for nettles!" And I said: "That's a job for girls". "No, you have to go, we don't have any." They were somewhere outside, so I had to go.
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The division of gender roles described by the participants reflects the gender In his account Petr explained that one of the activities of an ideal man should be to help his wife around the house. He presents this help as natural for all men and as something that every man should do. In this respect, Petr argues for a different masculine pattern, distinct from the breadwinner model of his father's generation, who were excluded from household work.
It is obvious, however, that Petr was not thinking about taking responsibility for the household, but only talking about help worthy of approval.
Petr emphasised his praiseworthy attitude by adding the story of his brother-in-law's arrival, complaining, in his final words, to the interviewer. true men according to these models; on the other hand they also negotiated their masculinities in relation to new masculine models, contradictory to the models of their youth. As was stated in our discussion of the first aspect, hard-working fathers were sources of admiration for their sons, serving as true models of masculinities. On the other hand, the participants make it clear that they also distance themselves from the masculine models of their fathers. In the following extract, despite a certain degree of esteem felt towards his hard-working father, Vaclav also expresses a serious reservation:
My regret is that my father was so focused on his work. He worked very hard in the right sense of the word. I regret this, but on the other hand, it is stupid to be angry with him for that. But I could see that the sense of his life was this.
Apparently, Vaclav wants to say that his own sense of life already differed from that of his father. The way he constructs his masculinity was also different from his father's, a point which is confirmed later in his discussion.
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Although his ideal man should be healthy and heterosexual, he should not show off as boys usually do, or be one of those who struggle to achieve a position either.
The fifth aspect is notable for the participants' negotiation of their masculinities on the level of the various masculine models available to them during their lifetime. Although they expressed their adherence to the masculine models of their youth, they also described these models as already unsustainable, not completely corresponding to their own vision of true masculinity.
Discussion and conclusion
The aim of this article was to examine the identity construction Firstly, the identity of the older men in this research is constructed as strongly related to the hegemonic masculine models available in the participants' youth (although this conclusion involves certain reservations and needs to be tested in subsequent research: the fact that the men do not relate to state-socialist masculinities could also be a result of the focus of the interviews on pre-socialist times. In addition, perceiving patterns from one's youth as more positive than those currently available is a typical generational trope).
Such a masculinity is presented as superior, as the ideal not achievable by today's generation of boys. Deploring the state of boys in the present day, older men call for an appreciation of the masculinities of their youth, emphasising their ability to approach the ideal. However, their desire for the identities of hard-working and physically powerful men operating within a strictly divided gender order does not mean that they wanted to return to the conservative gender order of their youth. On the contrary, they constructed their identities as distant from the models of their hard-working and non-caring fathers, advancing more helpful models of masculinities.
The narratives of these older men could be seen as confirming that even if the residual patriarchal discourse was in a position to become dominant after the fall of communism (Oates-Indruchová 2015:378), this position was actually subverted by somewhat residual emancipatory discourses arising from the emancipation rhetoric of state socialism in the 1950s.
Secondly, a notable feature is that femininities are constructed in a fairly stable way in the discussion with the older men, based on the model 134 which was already current in the 19 th century. The role of women as helpmates and hard-working superwomen is emphasised, the assumption here being that serving and caring is women's responsibility, even if the older men themselves attributed a caring role to men as well. By attaching traditional features of femininities to their wives and the younger generation of women, the older men seemed to express their wish to maintain gender differences.
Lastly, the analysis of the older men's narratives demonstrated that these men did find positive masculine scripts with which they could identify. These masculine models came from the period of their youth and were revealed as contrasting with the masculine patterns of later periods (allowing for the reservations mentioned above). Unlike the participants in 
